 I.   The Swiss Reformation

 A. Switzerland belongs to those countries whose historic significance stands in inverse proportion to their size. God often elects small things for great purposes... Switzerland is the cradle of the Reformed churches. The land of the snow-capped Alps is the source of mighty rivers, and of the Reformed faith, as Germany is the home of the Lutheran faith; and the principles of the Swiss Reformation, like the waters of the Rhine and the Rhone, travelled westward with the course of the sun to France, Holland, England, Scotland, and to a new continent, which Zwingli and Calvin knew only by name. 

 1.     At the time of the Reformation, Switzerland numbered as many Cantons (13) as our country originally numbered States, and the Swiss Diet was then a loose confederation representing only the Cantons and not the people, just as was our Continental Congress. 

     a.       But there is a still stronger bond of union between the two countries than that which rests on the affinity of political institutions. Zwingli and Calvin directed and determined the westward movement of the Reformation to France, Holland, England, and Scotland, and exerted, indirectly, a moulding influence upon the leading Evangelical Churches of America. George Bancroft, the American historian, who himself was not a Calvinist, derives the republican institutions of the United States from Calvinism through the medium of English Puritanism... Calvinism breeds manly, independent, and earnest characters who fear God and nothing else, and favors political and religious freedom. The earliest and most influential settlers of the United States — the Puritans of England, the Presbyterians of Scotland and Ireland, the Huguenots of France, the Reformed from Holland and the Palatinate, — were Calvinists, and brought with them the Bible and the Reformed Confessions of Faith. Calvinism was the ruling theology of New England during the whole Colonial Period, and it still rules in great measure the theology of the Presbyterian, Congregational, and Baptist Churches.

     b.      The Church in Switzerland was corrupt and as much in need of reform as in Germany... The convents were in a state of decay, and could not furnish a single champion able to cope with the Reformers in learning and moral influence. Celibacy made concubinage a common and pardonable offence. The bishop of Constance (Hugo von Hohenlandenberg) absolved guilty priests on the payment of a fine of four guilders for every child born to them, and is said to have derived from this source seventy-five hundred guilders in a single year (1522). In a pastoral letter, shortly before the Reformation, he complained of the immorality of many priests who openly kept concubines or bad women in their houses, who refuse to dismiss them, or bring them back secretly, who gamble, sit with laymen in taverns, drink to excess, and utter blasphemies.

     c.      The people were corrupted by the foreign military service (called Reislaufen), which perpetuated the fame of the Swiss for bravery and faithfulness, but at the expense of independence and good morals. Kings and popes vied with each other in tempting offers to secure Swiss soldiers, who often fought against each other on foreign battle-fields, and returned with rich pensions and dissolute habits. 

     d.       The University of Basle became a centre of literary activity and illuminating influences. There Thomas Wyttenbach of Biel taught theology between 1505 and 1508, and attacked indulgences, the mass, and the celibacy of the priesthood. He, with seven other priests, married in 1524, and was deposed as preacher, but not excommunicated. He combined several high offices, but died in great poverty, 1526. Zwingli attended his lectures in 1505, and learned much from him. In Basle, Erasmus, the great luminary of liberal learning, spent several of the most active years of his life (1514-1516 and 1521-1529), and published, through the press of his friend Frobenius, most of his books, including his editions of the Greek Testament. In Basle several works of Luther were reprinted, to be scattered through Switzerland. Capito, Hedio, Pellican, and Oecolampadius likewise studied, taught, and preached in that city.

 2.    The Swiss Reformation may be divided into three acts and periods, — 

     a.   The Zwinglian Reformation in the German cantons from 1516 to Zwingli’s death and the peace of Cappel, 1531.

         i .       The Zwinglian movement was nearly simultaneous with the German Reformation, and came to an agreement with it at Marburg in fourteen out of fifteen articles of faith, the only serious difference being the mode of Christ’s presence in the eucharist. 

     b.   The Calvinistic Reformation in French Switzerland from 1531 to the death of Calvin, 1564.

     c.   The labors of Bullinger in Zurich (d. 1575), and Beza in Geneva (d. 1605) for the consolidation of the work of their older friends and predecessors.

 3. The two original branches of evangelical Christendom are the Lutheran and the Reformed Confessions...  The only serious doctrinal difference which divided Luther and Zwingli at Marburg was the mode of the real presence in the eucharist; as the double procession of the Holy Spirit was for centuries the only doctrinal difference between the Greek and Roman Churches. But other differences of government, discipline, worship, and practice developed themselves in the course of time, and overshadowed the theological lines of separation.

 B. Zwingli

 1.    The Reformers, Zwingli excepted, shared the views of the medieval theology that unbaptized children dying in infancy are lost.

 2.    As chaplain of the Swiss troops, Zwingli went to Rome three times, a course of which his patriotism afterwards made him greatly ashamed.

 3.    Zwingli was the most clear-headed and rationalizing among the Reformers.  He had no mystic vein, but sound, sober, practical common sense. He always preferred the plainest sense of the Bible. He rejected the Catholic views on original sin, infant damnation and the corporeal presence in the eucharist, and held advanced opinions which shocked Luther and even Calvin. But he nevertheless reverently bowed before the divine authority of the inspired Word of God, and had no idea of setting reason over it. His dispute with Luther was simply a question of interpretation, and he had strong arguments for his exegesis, as even the best Lutheran commentators must confess.

 4.    Unfortunately, the Anabaptists were not much better treated by Protestant governments; even in Zürich several were drowned in the river under the eyes of Zwingli.
  We will discuss the Anabaptists later, however.

 5.     Zwingli’s conduct towards Luther, judged from the ethical point of view, is much more gentlemanly and Christian, though by no means perfect. He, too, misunderstood and misrepresented Luther when he charged him with teaching a local presence and a carnal eating of Christ’s body. He, too, knew how to be severe, and to use the rapier and the knife against the club and sledge-hammer of the Wittenberg Reformer. But he never forgot, even in the heat of controversy, the great services of Luther, and more than once paid him the tribute of sincere admiration.

 6.    Zwingli and Philip of Hesse had political and theological sympathies. Zwingli, who was a statesman as well as a reformer, conceived about that time far-reaching political combinations in the interest of religion. He aimed at no less than a Protestant alliance between Zürich, Hesse, Strassburg, France, Venice, and Denmark, against the Roman empire and the house of Habsburg. He believed in muscular, aggressive Christianity, and in rapid movements to anticipate an attack of the enemy, or to be at least fully prepared for it. 

     a.       The Wittenbergers, as already remarked, would have nothing to do with political alliances unless it were an alliance against foreign foes. They were monarchists and imperialists, and loyally attached to Charles V., “the noble blood,” as Luther called him. They feared that an alliance with the Swiss would alienate him still more from the Reformation, and destroy the prospect of reconciliation. In the same year Luther wrote two vigorous works (one dedicated to Philip of Hesse) against the Turks, in which, as a Christian, a citizen, and a patriot, he exhorted the German princes to aid the Emperor in protecting the German fatherland against those invaders whom he regarded as the Gog and Magog of prophecy, and as the instruments of God’s wrath for the punishment of corrupt Christendom. He had a still stronger religious motive to discourage a colloquy. He had denounced the Swiss divines as dangerous heretics, and was unwilling to negotiate with them, except on terms of absolute surrender such as could not be expected from men of honor and conscientious conviction.

     b.       The Wittenbergers, therefore, received the invitation to a colloquy with distrust, and resisted it. Luther declared that such a conference was useless, since he would not yield an inch to his opponents. Melanchthon even suggested to the Elector that he should forbid their attendance. They thought that “honorable Papists” should be invited as judges on a question touching the real presence! But the Elector was unwilling to displease the Landgrave, and commanded the Reformers to attend. When they arrived at the Hessian frontier, Luther declared that nothing could induce him to cross it without a safe-conduct from the Landgrave (which arrived in due time). They reached Marburg on the last of September, three days after the Swiss.

     c.       How different the three historic appearances of Luther in public! In the Leipzig disputation with Eck, we see him struggling in the twilight for emancipation from the bondage of popery. At Worms he stood before the Emperor, with invincible courage, as the heroic witness of the liberty of conscience. Marburg he entered reluctantly, at the noonday heat of his labors, in bad humor, firmly set in his churchly faith, imperious and obstinate, to face the Swiss Reformers, who were as honest and earnest as he, but more liberal and conciliatory. In Leipzig he protested as a Catholic against the infallibility of pope and council; in Worms he protested against the papal tyranny over the Bible and private judgment; in Marburg he protested as a conservative churchman against his fellow-Protestants, and in favor of the catholic faith in the mystery of the sacrament. On all occasions he was equally honest, firm, and immovable, true to his words at Worms, “Here I stand: I cannot do otherwise.” The conduct of the two parties at that Conference is typical of the two confessions in their subsequent dealings with each other.

 7.    It was the will of Providence that different theories on the means of grace should be developed. These theories are not isolated; they proceed from different philosophical and theological standpoints, and affect other doctrines. Luther was not quite wrong when he said to Zwingli at Marburg “You have a different spirit.” Luther took his stand on the doctrine of justification by faith; Zwingli and Calvin, on the doctrine of divine causality and sovereignty, or eternal election. Luther proceeded anthropologically and soteriologically from man to God, Zwingli and Calvin proceeded theologically from God to man.  

     a.    The difference culminates in the doctrine of the eucharistic presence, which called forth the fiercest controversies, and still divides Western Christendom into hostile camps. The eucharistic (the sacrament of the Lord's Supper) theories reveal an underlying difference of views on the relation of God to man, of the supernatural to the natural, of invisible grace to the visible means. The Roman doctrine of transubstantiation is the outgrowth of a magical supernaturalism which absorbs and annihilates the natural and human, leaving only the empty form. The Lutheran doctrine implies an interpenetration of the divine and human. The commemorative theory of Zwingli saves the integrity and peculiar character of the divine and human, but keeps them separate and distinct. 

     b.    Calvin, who appeared on the stage of public action five years after Zwingli’s, and ten years before Luther’s, death, advocated with great ability a eucharistic theory which mediates between the Lutheran realism and the Zwinglian spiritualism, and which passed into the Reformed confessions.   Luther had to deal with Zwingli, and never came into contact with Calvin. 

 8. Zwingli was clear-headed, self-possessed, jejune, and sober (even in his radical departures from Rome), and farther removed from fanaticism than Luther himself. He was a pupil of the classical and humanistic school of Erasmus; he had never been so deeply rooted in the medieval faith, and it cost him much less trouble than Luther to break off from the old church; he was a man of reflection rather than of intuition, and had no mystic vein, but we may say a rationalistic bent. Nevertheless, he was as loyal to Christ, and believed in the Word of God and the supernatural as firmly, as Luther; and the Reformed churches to this day are as pure, faithful, devoted, and active in Christian works as any, and less affected by rationalism than the Lutheran, in part for the very reason that they allow reason its legitimate influence in dogmatic questions. If Zwingli believed in the salvation of the pious heathen and unbaptized infants, it was not because he doubted the absolute necessity of the saving grace of Christ, which he very strongly asserted, but simply because he extended this grace beyond the boundaries of the visible church, and the ordinary means of grace; and on this point, as on others, he anticipated modern ideas. 

 C.    The Bridge toward more complete Reformation

 1. Thus the Reformation of the sixteenth century is the mother or grandmother of at least half a dozen families of evangelical denominations, not counting the sub-divisions. Lutheranism has its strength in Germany and Scandinavia; the Reformed Church, in Great Britain and North America.

     a.    The Reformed Confession has developed different types. Travelling westward with the course of Christianity and civilization, it became more powerful in Holland, England, and Scotland than in Switzerland; but the chief characteristics which distinguish it from the Lutheran Confession were already developed by Zwingli and Calvin.

         i .      The Swiss and the German Reformers agreed in opposition to Romanism, but the Swiss departed further from it. The former were zealous for the sovereign glory of God, and, in strict interpretation of the first and second commandments, abolished the heathen elements of creature worship; while Luther, in the interest of free grace and the peace of conscience, aimed his strongest blows at the Jewish element of monkish legalism and self-righteousness. The Swiss theology proceeds from God’s grace to man’s needs; the Lutheran, from man’s needs to God’s grace.

 D. Calvin

 1. “It is not very sound theology to confine a man’s thoughts so much to himself, and not to set before him, as the primary motive for his existence, zeal to illustrate the glory of God... I am persuaded that there is no man imbued with true piety who will not consider as insipid that long and laboured exhortation to zeal for heavenly life, a zeal which keeps a man entirely devoted to himself and does not, even by one expression, arouse him to sanctify the Name of God.”

 2.     Luther never said one unkind word of Calvin, who was twenty-five years younger. He never saw him, but read some of his books, and heard of him through Melanchthon. In a letter to Bucer, dated Oct. 14, 1539, he sent his respectful salutations to John Sturm and John Calvin, who lived at that time in Strassburg, and added that he had read their books with singular delight. This includes his masterly answer to the letter of Bishop Sadolet (1539). Melanchthon sent salutations from Luther and Bugenhagen to Calvin, and informed him that he was in high favor with Luther,” notwithstanding the difference of views on the real presence, and that Luther hoped for better opinions, but was willing to bear something from such a good man. Calvin had expressed his views on the Lord’s Supper in the first edition of his Institutes, which appeared in 1536, incidentally also in his answer to Sadolet, which Luther read “with delight,” and more fully in a special treatise, De Coena Domini, which was published in French at Strassburg, 1541, and then in Latin, 1545. Luther must have known these views. He is reported to have seen a copy of Calvin’s tract on the eucharist in a bookstore at Wittenberg, and, after reading it, made the remark: “The author is certainly a learned and pious man: if Zwingli and Oecolampadius had from the start declared themselves in this way, there would probably not have arisen such a controversy.”

    Calvin returned Luther’s greetings through Melanchthon, and sent him two pamphlets with a letter, dated Jan. 21, 1545, addressing him as “my much respected father,” and requesting him to solve the scruples of some converted French refugees. he expresses the wish that “he might enjoy for a few hours the happiness of his society,” though this was impossible on earth.

    Melanchthon, fearing a renewal of the eucharistic controversy, had not the courage to deliver this letter — the only one of Calvin to Luther — “because,” he says, “Doctor Martin is suspicious, and dislikes to answer such questions as were proposed to him.”

    Calvin regretted “the vehemence of Luther’s natural temperament, which was so apt to boil over in every direction,” and to “flash his lightning sometimes also upon the servants of the Lord;” but he always put him above Zwingli, and exhorted the Zurichers to moderation. When he heard of the last attack of Luther, he wrote a noble letter to Bullinger, Nov. 25, 1544, in which he says: — 

     “I hear that Luther has at length broken forth in fierce invective, not so much against you as against the whole of us. On the present occasion, I dare scarce venture to ask you to keep silence, because it is neither just that innocent persons should thus be harassed, nor that they should be denied the opportunity of clearing themselves; neither, on the other hand, is it easy to determine whether it would be prudent for them to do so. But of this I do earnestly desire to put you in mind, in the first place, that you would consider how eminent a man Luther is, and his excellent endowments, with what strength of mind and resolute constancy, with how great skill, with what efficiency and power of doctrinal statement, he hath hitherto devoted his whole energy to overthrow the reign of Antichrist, and at the same time to diffuse far and near the doctrine of salvation. Often have I been wont to declare, that even although he were to call me a devil, I should still not the less esteem and acknowledge him as an illustrious servant of God. ... This, therefore, I would beseech you to consider first of all, along with your colleagues, that you have to do with a most distinguished servant of Christ, to whom we are all of us largely indebted. That, besides, you will do yourselves no good by quarreling, except that you may afford some sport to the wicked, so that they may triumph not so much over us as over the gospel. If they see us rending each other asunder, they then give full credit to what we say, but when with one consent and with one voice we preach Christ, they avail themselves unwarrantably of our inherent weakness to cast reproach upon our faith. I wish, therefore, that you would consider and reflect on these things, rather than on what Luther has deserved by his violence; lest that may happen to you which Paul threatens, that by biting and devouring one another, ye be consumed one of another. Even should he have provoked us, we ought rather to decline the contest than to increase the wound by the general shipwreck of the church.”

   This is the wisest Christian answer from Geneva to the thunderbolts of Wittenberg.

 3. A quick introduction to his words:  I will unashamedly confess to you that I am a staunch Calvinist.  Not because I worship a man, nor because I agree with every single thing he said – but because Calvin's chief aim is to exalt God, and to give Him Glory – to proclaim His Majesty, and to provide the full counsel of Scripture that praises His Sovereignty.   His love for the Scriptures, and that love which his students pass down in turn, is the basis of a Scriptural apologetic, which this class is designed to introduce, as a very quick overview of the history of the Church, in aid of that follow-up class.    I hope to do nothing more than introduce you to a well-beloved theologian by a simple means; by giving you the man's own words concerning Scripture, and the Sovereign Providence of God.  The quotes are a bit lengthy, but they are rich, and amazingly deep in Scriptural saturation, and exemplify the tone and thrust of Calvin's theology.  I'll let you judge, as the Bereans, by going to the Scriptures, to see if these things are so.

 4. “Let the pastors boldly dare all things by the word of God…. Let them constrain all the power, glory, and excellence of the world to give place to and to obey the divine majesty of this word. Let them enjoin everyone by it, from the highest to the lowest.  Let them edify the body of Christ. Let them devastate Satan’s reign. Let them pasture the sheep, kill the wolves, instruct and exhort the rebellious. Let them bind and loose thunder and lightning, if necessary, but let them do all according to the word of God."

 5. "Therefore, illumined by his [the Spirit's] power, we believe neither by our own nor by anyone else's judgment that Scripture is from God; but above human judgment we affirm with utter certainty (just as if we were gazing upon the majesty of God himself) that it has flowed to us from the very mouth of God by the ministry of men. We seek no proofs, no marks of genuineness upon which our judgment may lean; but we subject our judgment and wit to it as to a thing far beyond any guesswork!" 

 6. “Every one of us is, even from his mother's womb, a master craftsman of idols,”
  “Hence we may infer, that the human mind is, so to speak, a perpetual forge of idols.”

 7. “Bright, however, as is the manifestation which God gives both of himself and his immortal kingdom in the mirror of his works, so great is our stupidity, so dull are we in regard to these bright manifestations, that we derive no benefit from them. For in regard to the fabric and admirable arrangement of the universe, how few of us are there who, in lifting our eyes to the heavens, or looking abroad on the various regions of the earth, ever think of the Creator? Do we not rather overlook Him, and sluggishly content ourselves with a view of his works? And then in regard to supernatural events, though these are occurring every day, how few are there who ascribe them to the ruling providence of God - how many who imagine that they are casual results produced by the blind evolutions of the wheel of chance? Even when under the guidance and direction of these events, we are in a manner forced to the contemplation of God, (a circumstance which all must occasionally experience,) and are thus led to form some impressions of Deity, we immediately fly off to carnal dreams and depraved fictions, and so by our vanity corrupt heavenly truth. This far, indeed, we differ from each other, in that every one appropriates to himself some peculiar error; but we are all alike in this, that we substitute monstrous fictions for the one living and true God - a disease not confined to obtuse and vulgar minds, but affecting the noblest, and those who, in other respects, are singularly acute.  

     How lavishly in this respect have the whole body of philosophers betrayed their stupidity and want of sense? To say nothing of the others whose absurdities are of a still grosser description, how completely does Plato, the soberest and most religious of them all, lose himself in his round globe? What must be the case with the rest, when the leaders, who ought to have set them an example, commit such blunders, and labour under such hallucinations? In like manner, while the government of the world places the doctrine of providence beyond dispute, the practical result is the same as if it were believed that all things were carried hither and thither at the caprice of chance; so prone are we to vanity and error. I am still referring to the most distinguished of the philosophers, and not to the common herd, whose madness in profaning the truth of God exceeds all bounds.”

 8. Therefore, though the effulgence which is presented to every eye, both in the heavens and on the earth, leaves the ingratitude of man without excuse, since God, in order to bring the whole human race under the same condemnation, holds forth to all, without exception, a mirror of his Deity in his works, another and better help must be given to guide us properly to God as a Creator. Not in vain, therefore, has he added the light of his Word in order that he might make himself known unto salvation, and bestowed the privilege on those whom he was pleased to bring into nearer and more familiar relation to himself. For, seeing how the minds of men were carried to and fro, and found no certain resting-place, he chose the Jews for a peculiar people, and then hedged them in that they might not, like others, go astray. And not in vain does he, by the same means, retain us in his knowledge, since but for this, even those who, in comparison of others, seem to stand strong, would quickly fall away. For as the aged, or those whose sight is defective, when any books however fair, is set before them, though they perceive that there is something written are scarcely able to make out two consecutive words, but, when aided by glasses, begin to read distinctly, so Scripture, gathering together the impressions of Deity, which, till then, lay confused in our minds, dissipates the darkness, and shows us the true God clearly. God therefore bestows a gift of singular value, when, for the instruction of the Church, he employs not dumb teachers merely, but opens his own sacred mouth; when he not only proclaims that some God must be worshipped, but at the same time declares that He is the God to whom worship is due; when he not only teaches his elect to have respect to God, but manifests himself as the God to whom this respect should be paid.

 9. For if we reflect how prone the human mind is to lapse into forgetfulness of God, how readily inclined to every kind of error, how bent every now and then on devising new and fictitious religions, it will be easy to understand how necessary it was to make such a depository of doctrine as would secure it from either perishing by the neglect, vanishing away amid the errors, or being corrupted by the presumptuous audacity of men. It being thus manifest that God, foreseeing the inefficiency of his image imprinted on the fair form of the universe, has given the assistance of his Word to all whom he has ever been pleased to instruct effectually, we, too, must pursue this straight path, if we aspire in earnest to a genuine contemplation of God; - we must go, I say, to the Word, where the character of God, drawn from his works is described accurately and to the life; these works being estimated, not by our depraved judgement, but by the standard of eternal truth. If, as I lately said, we turn aside from it, how great soever the speed with which we move, we shall never reach the goal, because we are off the course. We should consider that the brightness of the Divine countenance, which even an apostle declares to be inaccessible, (1 Tim. 6: 16,) is a kind of labyrinth, - a labyrinth to us inextricable, if the Word do not serve us as a thread to guide our path; and that it is better to limp in the way, than run with the greatest swiftness out of it. Hence the Psalmist, after repeatedly declaring (Psalm 93, 96, 97, 99, &c.) that superstition should be banished from the world in order that pure religion may flourish, introduces God as reigning; meaning by the term, not the power which he possesses and which he exerts in the government of universal nature, but the doctrine by which he maintains his due supremacy: because error never can be eradicated from the heart of man until the true knowledge of God has been implanted in it.

 10.   Before proceeding farther, it seems proper to make some observations on the authority of Scripture, in order that our minds may not only be prepared to receive it with reverence, but be divested of all doubt. When that which professes to be the Word of God is acknowledged to be so, no person, unless devoid of common sense and the feelings of a man, will have the desperate hardihood to refuse credit to the speaker. But since no daily responses are given from heaven, and the Scriptures are the only records in which God has been pleased to consign his truth to perpetual remembrance, the full authority which they ought to possess with the faithful is not recognised, unless they are believed to have come from heaven, as directly as if God had been heard giving utterance to them. This subject well deserves to be treated more at large, and pondered more accurately. But my readers will pardon me for having more regard to what my plan admits than to what the extent of this topic requires.

 11.   It is necessary to attend to what I lately said, that our faith in doctrine is not established until we have a perfect conviction that God is its author. Hence, the highest proof of Scripture is uniformly taken from the character of him whose Word it is. The prophets and apostles boast not their own acuteness or any qualities which win credit to speakers, nor do they dwell on reasons; but they appeal to the sacred name of God, in order that the whole world may be compelled to submission. The next thing to be considered is, how it appears not probable merely, but certain, tha tthe name of God is neither rashly nor cunningly pretended. If, then, we would consult most effectually for our consciences, and save them from being driven about in a whirl of uncertainty, from wavering, and even stumbling at the smallest obstacle, our conviction of the truth of Scripture must be derived from a higher source than human conjectures, judgements, or reasons; namely, the secret testimony of the Spirit. It is true, indeed, that if we choose to proceed in the way of arguments it is easy to establish, by evidence of various kinds, that if there is a God in heaven, the Law, the Prophecies, and the Gospel, proceeded from him. Nay, although learned men, and men of the greatest talent, should take the opposite side, summoning and ostentatiously displaying all the powers of their genius in the discussion; if they are not possessed of shameless effrontery, they will be compelled to confess that the Scripture exhibits clear evidence of its being spoken by God, and, consequently, of its containing his heavenly doctrine. We shall see a little farther on, that the volume of sacred Scripture very far surpasses all other writings. Nay, if we look at it with clear eyes, and unblessed judgement, it will forthwith present itself with a divine majesty which will subdue our presumptuous opposition, and force us to do it homage.

 12.   Still, however, it is preposterous to attempt, by discussion, to rear up a full faith in Scripture. True, were I called to contend with the craftiest despisers of God, I trust, though I am not possessed of the highest ability or eloquence, I should not find it difficult to stop their obstreperous mouths; I could, without muchado, put down the boastings which they mutter in corners, were anything to be gained by refuting their cavils. But although we may maintain the sacred Word of God against gainsayers, it does not follow that we shall forthwith implant the certainty which faith requires in their hearts. Profane men think that religion rests only on opinion, and, therefore, that they may not believe foolishly, or on slight grounds, desire and insist to have it proved by reason that Moses and the prophets were divinely inspired. But I answer,that the testimony of the Spirit is superior to reason. For as God alone can properly bear witness to his own words, so these words will not obtain full credit in the hearts of men, until they are sealed by the inward testimony of the Spirit. The same Spirit, therefore, who spoke by the mouth of the prophets, must penetrate our hearts, in order to convince us that they faithfully delivered the message with which they were divinely entrusted. This connection is most aptly expressed by Isaiah in these words, "My Spirit that is upon thee, and my words which I have put in thy mouth, shall not depart out of thy mouth, nor out of the mouth of thy seed, nor out of the mouth of thy seed's seed, saith the Lord, from henceforth and for ever," (Isa. 59: 21.) Some worthy persons feel disconcerted, because, while the wicked murmur with impunity at the Word of God,they have not a clear proof at hand to silence them, forgetting that the Spirit is called an earnest and seal to confirm the faith of the godly, for this very reason, that, until he enlightens their minds, they are tossed to and fro in a sea of doubts.

 13.   Let it therefore be held as fixed, that those who are inwardly taught by the Holy Spirit acquiesce implicitly in Scripture; that Scripture carrying its own evidence along with it, deigns not to submit to proofs and arguments, but owes the full conviction with which we ought to receive it to the testimony of the Spirit. Enlightened by him, we no longer believe, either on our own judgement or that of others, that the Scriptures are from God; but, in a way superior to human judgement, feel perfectly assured - as much so as if we beheld the divine image visibly impressed on it -that it came to us, by the instrumentality of men, from the very mouth of God. We ask not for proofs or probabilities on which torest our judgement, but we subject our intellect and judgement to it as too transcendent for us to estimate. This, however, we do, not in the manner in which some are wont to fasten on an unknown object, which, as soon as known, displeases, but because we have a thorough conviction that, in holding it, we hold unassailable truth; not like miserable men, whose minds are enslaved by superstition, but because we feel a divine energy living and breathing in it - an energy by which we are drawn and animated to obey it, willingly indeed, and knowingly, but more vividly and effectually than could be done by human will or knowledge.

 14.   In vain were the authority of Scripture fortified by argument, or supported by the consent of the Church, or confirmed by any other helps, if unaccompanied by an assurance higher and stronger than human judgement can give. Till this better foundation has been laid, the authority of Scripture remains in suspense. On the other hand, when recognising its exemption from the common rule, we receive it reverently, and according to its dignity, those proofs which were not so strong as to produce and rivet a full conviction in our minds, become most appropriate helps. For it is wonderful how much we are confirmed in our belief, when we more attentively consider how admirably the system of divine wisdom contained in itis arranged - how perfectly free the doctrine is from every thing that savours of earth - how beautifully it harmonises in all its parts - and how rich it is in all the other qualities which give an air of majesty to composition. Our hearts are still more firmly assured when we reflect that our admiration is elicited more by the dignity of the matter than by the graces of style. For it was not without an admirable arrangement of Providence, that the sublime mysteries of the kingdom of heaven have for the greater part been delivered with a contemptible meanness of words. Had they been adorned with a more splendid eloquence, the wicked might have cavilled, and alleged that this constituted all their force. But now, when an unpolished simplicity, almost bordering on rudeness, makes a deeper impression than the loftiest flights of oratory, what does it indicate if not that the Holy Scriptures are too mighty in the power of truth to need the rhetorician's art? Hence there was good ground for the Apostle's declaration, that the faith of the Corinthians was founded not on "the wisdom of men," but on "the power of God," (1 Cor. 2: 5,) this speech and preaching among them having been "not with enticing words of man's wisdom, but in demonstration of the Spirit and of power," (1 Cor. 2: 5.) For the truth is vindicated in opposition to every doubt, when, unsupported by foreign aid, it has its sole sufficiency in itself.

 15.   How peculiarly this property belongs to Scripture appears from this, that no human writings, however skilfully composed, are at all capable of affecting us in a similar way. Read Demosthenes or Cicero, read Plato, Aristotle, or any other of that class: you will, I admit, feel wonderfully allured, pleased, moved, enchanted; but turn from them to the reading of the Sacred Volume, and whether you will or not, it will so affect you, so pierce your heart, so work its way into your very marrow, that, in comparison of the impression so produced, that of orators and philosophers will almost disappear; making it manifest that in the Sacred Volume there is a truth divine, a something which makes it immeasurably superior to all the gifts and graces attainable by man.

 16. I confess, however, that in elegance and beauty, nay, splendour, the style of some of the prophets is not surpassed by the eloquence of heathen writers. By examples of this description, the Holy Spirit was pleased to show that it was not from want of eloquence he in other instances used a rude and homely style. But whether you read David, Isaiah, and others of the same class, whose discourse flows sweet and pleasant; or Amos the herdsman, Jeremiah, and Zechariah, whose rougher idiom savours of rusticity; that majesty of the Spirit to which I adverted appears conspicuous in all. I am not unaware, that as Satan often apes God, that he may by a fallacious resemblance the better insinuate himself into the minds of the simple, so he craftily disseminated the impious errors with which he deceived miserable men in an uncouth and semi-barbarous style, and frequently employed obsolete forms of expression in order to cloak his impostures. None possessed of any moderate share of sense need be told how vain and vile such affectation is. But in regard to the Holy Scriptures, however petulant men may attempt to carp at them, they are replete with sentiments which it is clear that man never could have conceived. Let each of the prophets be examined, and not one will be found who does not rise far higher than human reach. Those who feel their works insipid must be absolutely devoid of taste.

 17. Here we are forcibly reminded of the inestimable felicity of a pious mind. Innumerable are the ills which beset human life, and present death in as many different forms. Not to go beyond ourselves, since the body is a receptacle, nay the nurse, of a thousand diseases, a man cannot move without carrying along with him many forms of destruction. His life is in a manner interwoven with death. For what else can be said where heat and cold bring equal danger? Then, in what direction soever you turn, all surrounding objects not only may do harm, but almost openly threaten and seem to present immediate death. Go on board a ship, you are but a plank's breadth from death. Mount a horse, the stumbling of a foot endangers your life. Walk along the streets, every tile upon the roofs is a source of danger. If a sharp instrument is in your own hand, or that of a friend, the possible harm is manifest. All the savage beasts you see are so many beings armed for your destruction. Even within a high walled garden, where everything ministers to delight, a serpent will sometimes lurk. Your house, constantly exposed to fire, threatens you with poverty by day, with destruction by night. Your fields, subject to hail, mildew, drought, and other injuries, denounce barrenness, and thereby famine. I say nothing of poison, treachery, robbery, some of which beset us at home, others follow us abroad. Amid these perils, must not man be very miserable, as one who, more dead than alive, with difficulty draws an anxious and feeble breath, just as if a drawn sword were constantly suspended over his neck?

 18. It may be said that these things happen seldom, at least not always, or to all, certainly never all at once. I admit it; but since we are reminded by the example of others, that they may also happen to us, and that our life is not an exception any more than theirs, it is impossible not to fear and dread as if they were to befall us. What can you imagine more grievous than such trepidation? Add that there is something like an insult to God when it is said, that man, the noblest of the creatures, stands exposed to every blind and random stroke of fortune. Here, however, we were only referring to the misery which man should feel, were he placed under the dominion of chance.

 19. But when once the light of Divine Providence has illumined the believer's soul, he is relieved and set free, not only from the extreme fear and anxiety which formerly oppressed him, but from all care. For as he justly shudders at the idea of chance, so he can confidently commit himself to God. This, I say, is his comfort, that his heavenly Father so embraces all things under his power - so governs them at will by his nod - so regulates them by his wisdom, that nothing takes place save according to his appointment; that received into his favour, and entrusted to the care of his angels neither fire, nor water, nor sword, can do him harm, except in so far as God their master is pleased to permit. For thus sings the Psalm, "Surely he shall deliver thee from the snare of the fowler, and from the noisome pestilence. He shall cover thee with his feathers, and under his wings shalt thou trust; his truth shall be thy shield and buckler. Thou shalt not be afraid for the terror by night; nor for the arrow that flieth by day; nor for the pestilence that walketh in darkness; nor for the destruction that wasteth at noonday" &c. (Ps. 91: 2-6.) Hence the exulting confidence of the saints, "The Lord is on my side; I will not fear: what can man do unto me? The Lord taketh my part with them that help me." "Though an host should encamp against me, my heart shall not fear." "Yea, though I walk through the valley of the shadow of death, I will fear no evil." (Ps. 118: 6; 27: 3; 23: 4.)

 20. How comes it, I ask, that their confidence never fails, but just that while the world apparently revolves at random, they know that God is every where at work, and feel assured that his work will be their safety? When assailed by the devil and wicked men, were they not confirmed by remembering and meditating on Providence, they should, of necessity, forthwith despond. But when they call to mind that the devil, and the whole train of the ungodly, are, in all directions, held in by the hand of God as with a bridle, so that they can neither conceive any mischief, nor plan what they have conceived, nor how much soever they may have planned, move a single finger to perpetrate, unless in so far as he permits, nay, unless in so far as he commands; that they are not only bound by his fetters, but are even forced to do him service, - when the godly think of all these things they have ample sources of consolation. For, as it belongs to the lord to arm the fury of such foes and turn and destine it at pleasure, so it is his also to determine the measure and the end, so as to prevent them from breaking loose and wantoning as they list.

 21. Calvin was the best theologian and exegete among the Reformers. He never abused reason, like Luther, but assigned it the office of an indispensable handmaid of revelation. He constructed with his logical genius the severest system of Protestant orthodoxy which shaped French, Dutch, English and American theology, and fortified it against Rationalism as well as against Romanism. His orthodoxy and discipline could not keep his own church in Geneva from becoming Socinian in the eighteenth century, but he is no more responsible for that than Luther for the Rationalism of Germany, or Rome for the infidelity of Voltaire. Upon the whole, the Reformed churches in England, Scotland and North America, have been far less invaded by Rationalism than Germany.
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