 I. England

 A.  Tyndale - “The Apostle of England”

 1. The words beneath his portrait in Hereford College, Oxford, aptly describe his courage and purpose: That light, o'er all thy darkness, Rome, In triumph might arise, An exile freely I become, Freely a sacrifice.

 2. Constitutions of Oxford

     a.   I. That no one can preach without a licence. 

     b.   II. On the punishment for those preaching without a licence in a church or cemetery or other place. 

     c.   III. That the preacher must conform or be punished.

     d.   IV. Of the penalties for preaching on the sacraments of the altar and other sacraments against the Church’s teaching. 

     e.   V. That no teacher with only an MA or BA instruct children about the sacraments. 

     f.   VI. That no book or treatise of John Wyclif may be read, before it is examined. 

     g.   VII. That no text of Holy Scripture may be translated into English. 

     h.   VIII. That no one join those opposed to these conclusions, propositions and good customs. 

     i.   IX. That no one may question the Articles Holy Church determines. 

     j.   X. That no chaplain may celebrate in the Canterbury Archdiocese without testimonial letters. 

     k.   XI. That at the University of Oxford an inquisition should be held each month concerning these principles. 

     l.   XII. Of the penalties for countering these. 

     m.   XIII. Of the procedures to be followed in such cases.

     n.   It is a dangerous thing, as witnesseth blessed St. Jerome to translate the text of the Holy Scripture out of one tongue into another, for in the translation the same sense is not always easily kept. . . . We therefore decree and ordain, that no man, hereafter, by his own authority translate any text of the Scripture into English or any other tongue . . . and that no man can read any such book . . . in part or in whole.

 3. Always Singing One Note

     a.   Stephen Vaughn was an English merchant commissioned by Thomas Cromwell, the king’s adviser, to find William Tyndale and inform him that King Henry VIII desired him to come back to England out of hiding on the continent. In a letter to Cromwell from Vaughan dated June 19, 1531, Vaughan wrote about Tyndale (1494-1536) these simple words: “I find him always singing one note.”1 That one note was this: Will the King of England give his official endorsement to a vernacular Bible for all his English subjects? If not, Tyndale will not come. If so, Tyndale will give himself up to the king and never write another book. 

     b.   This was the driving passion of his life—to see the Bible translated from the Greek and Hebrew into ordinary English available for every person in England to read.

         i .   Henry VIII was angry with Tyndale for believing and promoting Martin Luther’s Reformation teachings. In particular he was angry because of Tyndale’s book, Answer to Sir Thomas More. 

         ii .   Thomas More (famous for his book Utopia and the movie A Man for All Seasons) was the Lord Chancellor who helped Henry VIII write his repudiation of Luther called Defense of the Seven Sacraments. Thomas More was thoroughly Roman Catholic and radically anti-Reformation, anti-Luther, and anti-Tyndale. So Tyndale had come under the same excoriating criticism by Thomas More. In fact More had a “near-rabid hatred” for Tyndale and published three long responses to him totaling near three-quarters of a million words. 

         iii .   More was not always a man of reason. As he wrote on, he devoted himself, in Marius' phrase, to building "a wall of pages" to defend his faith in works like A Dialogue Concerning Heresies. He loathed the emerging Luther so profoundly that his theological arguments collapsed into scatological abuse. When his treatises failed to halt the Reformation, More took to burning the treatises of his enemies, and when book burning failed, he turned to body burning, exulting in the fires at the stake that carried Protestant heretics to hell "where the wretches burn forever." 

         iv .   Thomas More wrote on December 4, 1531, that Bayfield “the monk and apostate [was] well and worthily burned in Smythfelde.”

         v .   Three weeks later the same end came to John Tewkesbury. He was converted by reading Tyndale’s Parable of the Wicked Mammon which defended justification by faith alone. He was whipped in Thomas More’s garden and had his brow squeezed with small ropes till blood came out of his eyes. Then he was sent to the Tower where he was racked till he was lame. Then at last they burned him alive. Thomas More “rejoiced that his victim was now in hell, where Tyndale ‘is like to find him when they come together.’” 

         vi .   Four months later James Bainham followed in the flames in April of 1532. He had stood up during the mass at St. Augustine’s Church in London and lifted a copy of Tyndale’s New Testament and pleaded with the people to die rather than deny the word of God. That virtually was to sign his own death warrant. Add to these Thomas Bilney, Thomas Dusgate, John Bent, Thomas Harding, Andrew Hewet, Elizabeth Barton and others, all burned alive for sharing the views of William Tyndale about the Scriptures and the reformed faith.

         vii .   Why this extraordinary hostility against the English New Testament, especially from Thomas More who vilified Tyndale repeatedly in his denunciation of the reformers he burned? Some would say that the New Testament in English was rejected because it was accompanied with Reformation notes that the church regarded as heretical. That was true of later versions, but not the first 1526 edition. It did not have notes, and this is the edition that Bishop Tunstall had burned in London. The church burned the word of God. It shocked Tyndale. 

         viii .   (T)here were deeper reasons why the church opposed the English Bible: one doctrinal and one ecclesiastical. The church realized that they would not be able to sustain certain doctrines biblically because the people would see that they are not in the Bible. And the church realized that their power and control over the people, and even over the state, would be lost if certain doctrines were exposed as unbiblical—especially the priesthood and purgatory and penance. 

         ix .   Thomas More’s criticism of Tyndale boils down mainly to the way Tyndale translated five words. He translated presbuteros as elder instead of priest. He translated ekklesia as congregation instead of church. He translated metanoeo as repent instead of do penance. He translated exomologeo as acknowledge or admit instead of confess. And he translated agape as love rather than charity. 

         x .   Daniell comments, “He cannot possibly have been unaware that those words in particular undercut the entire sacramental structure of the thousand year church throughout Europe, Asia and North Africa. It was the Greek New Testament that was doing the undercutting.” And with the doctrinal undermining of these ecclesiastical pillars of priesthood and penance and confession, the pervasive power and control of the church collapsed. England would not be a Catholic nation. The reformed faith would flourish there in due time. 

     c.   But in spite of this high court anger against Tyndale, the king’s message to Tyndale, carried by Vaughan, was mercy: “The kings’ royal majesty is . . . inclined to mercy, pity, and compassion.”

         i .   The thirty-seven-year-old Tyndale was moved to tears by this offer of mercy. He had been an exile from his homeland for seven years. But then he sounds his “one note” again: Will the king authorize a vernacular English Bible from the original languages? Vaughan gives us Tyndale’s words from May, 1531: 

         ii .   “I assure you, if it would stand with the King’s most gracious pleasure to grant only a bare text of the Scripture [that is, without explanatory notes] to be put forth among his people, like as is put forth among the subjects of the emperor in these parts, and of other Christian princes, be it of the translation of what person soever shall please his Majesty, I shall immediately make faithful promise never to write more, not abide two days in these parts after the same: but immediately to repair unto his realm, and there most humbly submit myself at the feet of his royal majesty, offering my body to suffer what pain or torture, yea, what death his grace will, so this [translation] be obtained. Until that time, I will abide the asperity of all chances, whatsoever shall come, and endure my life in as many pains as it is able to bear and suffer.” 

         iii .   In other words, Tyndale will give himself up to the king on one condition—that the king authorize an English Bible translated from the Greek and Hebrew in the common language of the people. 

         iv .   The king refused. And Tyndale never went to his homeland again. Instead, if the king and the Roman Catholic Church would not provide a printed Bible in English for the common man to read, Tyndale would, even if it cost him his life—which it did five years later. 

 4. As with Luther, and with the rest of Europe, the publication of Erasmus' Greek New Testament was a thunderbolt to Tyndale.  As he worked as a tutor in the house of John Walsh, in 1522 (the same year Luther published his German translation of the New Testament, he was reading a copy of Erasmus' New Testament, and was struck by the truths he found there.  He spent most of his time studying it, and generally made a nuisance of himself in that devout Roman Catholic's household! Keep in mind, Tyndale was himself an ordained Roman Catholic priest!  One evening at dinner, he had a vociferous debate with another visiting priest.  No doubt, the priest represented a large class when he rebuked Tyndale for proposing to translate the Bible in the words, “We were better without God’s laws than the pope’s.”  Tyndale's response was thunderous. "I defy the Pope and all his laws; and if God spares my life, ere many years I will cause a boy who drives the plough to know more of the Scriptures than thou dost!”

 5. Doctrine

     a.   Transubstantiation

         i .   Neither was there any heresy, or diversity of opinion, or disputing about the matter, till the pope had gathered a council to confirm this transubstantiation: wherefore it is most likely that this opinion came up by them of latter days.

         ii .   No more doth it hurt to say that the body and blood are not in the sacrament.

         iii .   Now the testament is, that his blood was shed for our sins; but it is impossible that the cup or his blood should be that promise.

         iv .   Christ made the bread the sacrament of his body only: wherefore as the bread is no similitude of his blood, so am I not bound or ought to affirm, that his blood is there present.

         v .   Here is also to be noted, that the cause of the institution was to be a memorial, to testify that Christ's body was given, and his blood shed for us.

     b.   The Word

         i .   I perceived how that it was impossible to establish the lay people in any truth except the Scripture were plainly laid before their eyes in their mother tongue.

         ii .   The papists divide the Scripture into four senses, the literal, tropological, allegorical and anagogical. The literal sense has become nothing at all, for the pope hath taken it clean away and hath made it his possession. He hath partly locked it up with the false and counterfeited keys of his traditions, ceremonies and feigned lies. Thou shalt understand that the Scripture hath but one sense, which is the literal sense, and this literal sense is the root and ground of all and the anchor that never faileth whereunto, if thou cleave, thou canst never err or go out of the way.

         iii .   I call God to record against the day we shall appear before our Lord Jesus Christ to give reckoning of our doings that I never altered one syllable of God’s word against my conscience, nor would to this day, if all that is in earth—whether it be honour, pleasure, or riches—might be given me.

         iv .   All that is between God and man in the scripture is for man's necessity, and not for any need that God hath thereof. And other spiritual profit can none have by that faith in the sacrament, than to be taught thereby to believe in Christ our Savior, and to do good to his neighbor

         v .   As thou readest, think that every syllable pertaineth to thine own self, and suck out the pith of the Scripture.

         vi .   The scribes and the Pharisees had thrust up the sword of the Word of God in a scabbard or a sheath of glosses, and therein they have knit it so fast, that it could neither pierce nor cut. Now O God, draw this sharp sword from the scabbard. Strike, wound, cut asunder the soul and the flesh, so that man being divided in two, and set at variance with himself, may be in peace with Thee to all eternity!

     c.   Salvation

         i .   By grace . . . we are plucked out of Adam the ground of all evil and graffed [sic] in Christ, the root of all goodness. In Christ God loved us, his elect and chosen, before the world began and reserved us unto the knowledge of his Son and of his holy gospel: and when the gospel is preached to us openeth our hearts and giveth us grace to believe, and putteth the spirit of Christ in us: and we know him as our Father most merciful, and consent to the law and love it inwardly in our heart and desire to fulfill it and sorrow because we do not.

         ii .   They are two keys; the law is the key which shuts up men to condemnation, while the Gospel is the key which opens the door and lets them out. Or, if you like, they are two salves [or ointments]. The law, sharp and biting, driveth out the disease and killeth it; while the Gospel, soothing and soft, softens the wound and brings life.

         iii .   And as the circumcised in the flesh, and not in the heart, have no part in God's good promises; even so they that be baptized in the flesh, and not in heart, have no part in Christ's blood.

         iv .   In the old covenants the people were sprinkled with blood of calves without, in their bodies, to bind them to keep the law; else we were bound to just damnation, for the breaking of it.

         v .   Neither is there living any man, that feeleth the virtue and power of the blood of Christ, which hath not first felt the strong pains of hell.

         vi .   If God promise riches, the way thereto is poverty. Whom he loveth he chasteneth, whom he exalteth, he casteth down, whom he saveth he damneth first, he bringeth no man to heaven except he send him to hell first. If he promise life he slayeth it first, when he buildeth, he casteth all down first. He is no patcher, he cannot build on another man’s foundation. He will not work until all be past remedy and brought unto such a case, that men may see how that his hand, his power, his mercy, his goodness and truth hath wrought all together. He will let no man be partaker with him of his praise and glory.

         vii .   Let us therefore look diligently whereunto we are called, that we deceive not ourselves. We are called, not to dispute as the pope’s disciples do, but to die with Christ that we may live with him, and to suffer with him that we may reign with him.  For if God be on our side: what matter maketh it who be against us, be they bishops, cardinals, popes or whatsoever names they will.

         viii .   “Evangelion (that we call the gospel) is a Greek word and signifieth good, merry, glad and joyful tidings, that maketh a man's heart glad and maketh him sing, dance, and leap for joy. . . . [This gospel is] all of Christ the right David, how that he hath fought with sin, with death, and the devil, and overcome them: whereby all men that were in bondage to sin, wounded with death, overcome of the devil are without their own merits or deservings loosed, justified, restored to life and saved, brought to liberty and reconciled unto the favor of God and set at one with him again: which tidings as many as believe laud, praise and thank God, are glad, sing and dance for joy.”

     d.   Prophecy

         i .   I answer, If men did understand them before they were done, they would endeavor to let the fulfilling of them; and when the signification is fulfilled, then to see how plainly it was described in the scripture doth exceedingly confirm the faith thereof, and make it better to be understood.

         ii .   Many things there be in the scripture, which have a carnal fulfilling, even there where they be spoken or done; and yet have another spiritual signification, to be fulfilled long after in Christ and his kingdom, and yet never known till the thing be done.

         iii .   To see how Christ was prophesied and described therein, consider and mark, how that the kid or lamb must be with out spot or blemish; and so was Christ only of all mankind, in the sight of God and of his law.

 6. 4 years later, (1526) after having left England for Germany, in fear for his life, and exiled, he finished his English New Testament, the first printed version ever translated from the original Greek.

     a.   The importance of this, and it's revision in 1534 cannot, and I will repeat it, cannot, be overstated.  The Authorized (we'll go into the importance of that in a second) Version – the 1611 King James Version – was almost 85% Tyndale!

         i .   Tyndale’s words “account for 84 percent of the [King James Version] New Testament and 75.8 percent of the Old Testament books that he translated.” Daniell also points out how remarkable the Old Testament translations were: “These opening chapters of Genesis are the first translations—not just the first printed, but the first translations—from Hebrew into English. This needs to be emphasized. Not only was the Hebrew language only known in England in 1529 and 1530 by, at the most, a tiny handful of scholars in Oxford and Cambridge, and quite possibly by none; that there was a language called Hebrew at all, or that it had any connection whatsoever with the Bible, would have been news to most of the ordinary population.”

         ii .   TYN: John 1:1 In the beginnynge was the worde and the worde was with God: and the worde was God.  John 1:2 The same was in the beginnynge with God.

         iii .   KJV: John 1:1 In the beginning was the Word, and the Word was with God, and the Word was God.  John 1:2 The same was in the beginning with God. 

         iv .   Here is a sampling of the English phrases we owe to Tyndale: “Let there be light” (Genesis 1:3).  “Am I my brother’s keeper?” (Genesis 4:9) “The Lord bless thee and keep thee. The Lord make his face to shine upon thee and be merciful unto thee. The Lord lift up his countenance upon thee, and give thee peace” (Numbers 6:24-26).  “In the beginning was the Word and the Word was with God and the Word was God” (John 1:1).  “There were shepherds abiding in the field” (Luke 2:8).  “Blessed are they that mourn for they shall be comforted” (Matthew 5:4).  “Our Father, which art in heaven, hallowed be thy name” (Matthew 6:9).  “The signs of the times” (Matthew 16:3)  “The spirit is willing but the flesh is weak” (Matthew 26:41).  “He went out . . . and wept bitterly” (Matthew 26:75). Those two words are still used by almost all modern translations (NIV, NASB, ESV, NKJV). It has not been improved on for five hundred years in spite of weak efforts like one recent translation: “cried hard.” Unlike that phrase, “the rhythm of his two words carries the experience.”  “A law unto themselves” (Romans 2:14)  “In him we live, move and have our being” (Acts 17:28).  “Though I speak with the tongues of men and of angels” (1 Corinthians 13:1)  “Fight the good fight” (1 Timothy 6:12).
   

     b.   The reason this is important is found rather quickly, when we examine the following statements: 

         i .   “Tyndale gave the nation a Bible language that was English in words, word-order and lilt. He invented some words (for example, ‘scapegoat’) and the great Oxford English Dictionary has mis-attributed, and thus also mis-dated a number of his first uses.”

         ii .   “Tyndale as conscious craftsman has been not just neglected, but denied: yet the evidence of the book that follows makes it beyond challenge that he used, as a master, the skill in the selection and arrangement of words which he partly learned at school and university, and partly developed from pioneering work by Erasmus.”

         iii .   For example, Erasmus wrote a book called De copia that Tyndale no doubt used as a student at Oxford.26 It helped students increase their abilities to exploit the “copious” potential of language. This was hugely influential in the early 1500s in England and was used to train students in the infinite possibilities of varied verbal expression. The aim was to keep that language from sinking down to mere jargon and worn-out slang and uncreative, unimaginative, prosaic, colorless, boring speech. One practice lesson for students from De copia was to give “no fewer than one hundred fifty ways of saying ‘Your letter has delighted me very much.’” The point was to force students “to use of all the verbal muscles in order to avoid any hint of flabbiness.” It is not surprising that this is the kind of educational world that gave rise to William Shakespeare (who was born in 1564). Shakespeare is renown for his unparalleled use of copiousness in language. One critic wrote, “Without Erasmus, no Shakespeare.

         iv .   I would hasten to add: “Without Tyndale, no Shakespeare” - look, I challenge you, at the plethora of Biblical language present in Shakespeare, and get a small hint at the impact Tyndale had upon the English language and culture.  Recall Pastor Safley's mention of the English troops at Dunkirk, just prior to the great miraclulous evacuation.  “But if not...” - without Tyndale, would the pervasiveness of a Biblical literacy be as pronounced, even at that late date?

 7. Tyndale’s version, for the printing of which he found no room in England, was at Wolsey’s instance proscribed by Henry VIII. and the famous burning of 1527 in St. Paul’s churchyard of all the copies Bishop Tonstall could lay his hands on will always rise up to rebuke those who try to make it appear that the circulation of the Word of God was intended by the Church authorities to be free. Tyndale declared that, “in burning the New Testament, the papists did none other thing than I looked for; no more shall they do if they burn me also.” Any fears he may have had were realized in his execution at Vilvorde, 1536.

 8. What did it cost William Tyndale under these hostile circumstances to stay faithful to his calling as a translator of the Bible and a writer of the reformed faith?

     a.   “I know divers, and divers men know me, which love me as I do them: yet if I should pray them, when I meet them in the street openly, they would abhor me; but if I pray them where they be appointed to meet me secretly, they will hear me and accept my request.”

     b.   He fled his homeland in 1524 and was killed in 1536. He gives us some glimpse of those twelve years as a fugitive in Germany and the Netherlands in one of the very few personal descriptions we have from Stephen Vaughan’s letter in 1531. He refers to:

     c.       . . . my pains . . . my poverty . . . my exile out of mine natural country, and bitter absence from my friends . . . my hunger, my thirst, my cold, the great danger wherewith I am everywhere encompassed, and finally . . . innumerable other hard and sharp fightings which I endure. 

     d.   All these sufferings came to a climax on May 21, 1535, in the midst of Tyndale’s great Old Testament translation labors. We can feel some of the ugliness of what happened in the words of David Daniell: “Malice, self-pity, villainy and deceit were about to destroy everything. These evils came to the English House [in Antwerp], wholly uninvited, in the form of an egregious Englishman, Henry Philips.”

 9. The Martyrdom of Tyndale – 1536, Brussels

     a.   So when it was dinner-time, Master Tyndale went forth with Philips, and at the going forth of Poyntz’s house, was a long narrow entry, so that two could not go in a front. Mr. Tyndale would have put Philips before him, but Philips would in no wise, but put Master Tyndale before, for that he pretended to show great humanity. So Master Tyndale, being a man of no great stature, went before, and Philips, a tall comely person, followed behind him: who had set officers on either side of the door upon two seats, who, being there, might see who came in the entry: and coming through the same entry, Philips pointed with his finger over Master Tyndale’s head down to him, that the officers who sat at the door might see that it was he whom they should take. . . . Then they took him, and brought him to the emperor’s attorney, or procurer-general, where he dined. Then came the procurer General to the house of Poyntz, and sent away all that was there of Master Tyndale’s, as well his books as other things: and from thence Tyndale was had to the castle of Filford, eighteen English miles from Antwerp, and there he remained until he was put to death.

     b.   A four-man commission from the Catholic center of Louvain was authorized to prove that Tyndale was a heretic. One of them named Latomus filled three books with his interactions with Tyndale and said that Tyndale himself wrote a “book” in prison to defend his chief doctrinal standard: Sola fides justificat apud Deum—Faith Alone Justifies Before God. This was the key issue in the end. The evil of translating the Bible came down to this: are we justified by faith alone? 

     c.   “I believe, right worshipful, that you are not unaware of what may have been determined concerning me. Wherefore I beg your lordship, and that by the Lord Jesus, that if I am to remain here through the winter, you will request the commissary to have the kindness to send me, from the goods of mine which he has, a warmer cap; for I suffer greatly from cold in the head, am afflicted by a perpetual catarrh, which is much increased in this cell; a warmer coat also, for this which I have is very thin; a piece of cloth too to patch my leggings. My overcoat is worn out; my shirts are also worn out. He has a woollen shirt, if he will be good enough to send it. I have also with him leggings of thicker cloth to put on above; he has also warmer night caps. And I ask to be allowed to have a lamp in the evening; it is indeed wearisome sitting alone in the dark. 

     d.   But most of all (!!! Oh, brothers, may this convict us!) I beg and beseech your clemency to be urgent with the commissary that he will kindly permit me to have the Hebrew bible, Hebrew grammar, and Hebrew dictionary, that I may pass the time in that study. In return may you obtain what you most desire, provided that it be consistent with the salvation of your soul. But if any other decision has been taken concerning me, to be carried out before winter, I will be patient, abiding by the will of God, to the glory of the grace of my Lord Jesus Christ, whose spirit (I pray) may ever direct your heart. Amen.  W. Tindalus”

     e.   We don’t know if his requests were granted. He did stay in that prison through the winter. His verdict was sealed in August, 1536. He was formally condemned as a heretic and degraded from the priesthood. Then in early October (traditionally October 6), he was tied to the stake and then strangled by the executioner, then afterward consumed in the fire. Foxe reports that his last words were, “Lord! Open the King of England’s eyes!” He was forty-two years old, never married and never buried. 

 10. Final words

     a.   Tyndale's last words to us should be his last words to John Frith, his best friend, who was also burned by Thomas More, and whose martyrdom, along with Andrew Hewet's is recorded in Foxe's Book of Martyrs.  They were killed, in 1533, because they refused to believe in the Roman doctrine of transubstantiation.

     b.   “Your cause is Christ’s gospel, a light that must be fed with the blood of faith. . . . If when we be buffeted for well-doing, we suffer patiently and endure, that is thankful with God; for to that end we are called. For Christ also suffered for us, leaving us an example that we should follow his steps, who did no sin. Hereby have we perceived love that he laid down his life for us: therefore we ought to be able to lay down our lives for the brethren. . . . Let not your body faint. If the pain be above your strength, remember: “Whatsoever ye shall ask in my name, I will give it you.” And pray to our Father in that name, and he will ease your pain, or shorten it. . . . Amen.”

Further Study: http://www.desiringgod.org/ResourceLibrary/Biographies/1840_Always_Singing_One_NoteA_Vernacular_Bible/ - John Piper
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