 I.  Augustine and His Contemporaries

 A.   Augustine 

 1. Bio

     a.   Aurelius Augustinus, born on the 13th of November, 354, at Tagaste, an unimportant village of the fertile province Numidia in North Africa, not far from Hippo Regius, inherited from his heathen father, Patricius, a passionate sensibility, from his Christian mother, Monica ..., the deep yearning towards God so grandly expressed in his sentence: “Thou hast made us for Thee, and our heart is restless till it rests in Thee.” This yearning, and his reverence for the sweet and holy name of Jesus, though crowded into the background, attended him in his studies at the schools of Madaura and Carthage, on his journeys to Rome and Milan, and on his tedious wanderings through the labyrinth of carnal pleasures, Manichaean mock-wisdom, Academic skepticism, and Platonic idealism; till at last the prayers of his mother, the sermons of Ambrose, the biography of St. Anthony, and, above all, the Epistles of Paul, as so many instruments in the hand of the Holy Ghost, wrought in the man of three and thirty years that wonderful change which made him an incalculable blessing to the whole Christian world, and brought even the sins and errors of his youth into the service of the truth.

     b.   A son of so many prayers and tears could not be lost, and the faithful mother who travailed with him in spirit with greater pain than her body had in bringing him into the world, was permitted, for the encouragement of future mothers, to receive shortly before her death an answer to her prayers and expectations, and was able to leave this world with joy without revisiting her earthly home. For Monica died on a homeward journey, in Ostia at the mouth of the Tiber, in her fifty-sixth year, in the arms of her son, after enjoying with him a glorious conversation that soared above the confines of space and time, and was a foretaste of the eternal Sabbath-rest of the saints. She regretted not to die in a foreign land, because she was not far from God, who would raise her up at the last day. “Bury my body anywhere,” was her last request, “and trouble not yourselves for it; only this one thing I ask, that you remember me at the altar of my God, wherever you may be.” Augustine, in his Confessions, has erected to Monica the noblest monument that can never perish.

     c.   If ever there was a thorough and fruitful conversion, next to that of Paul on the way to Damascus, it was that of Augustine, when, in a garden of the Villa Cassiciacum, not far from Milan, in September of the year 386, amidst the most violent struggles of mind and heart — the birth-throes of the new life — he heard that divine voice of a child: “Take, read!” and he “put on the Lord Jesus Christ” (Rom_13:14). It is a touching lamentation of his: “I have loved Thee late, Thou Beauty, so old and so new; I have loved Thee late! And lo! Thou wast within, but I was without, and was seeking Thee there. And into Thy fair creation I plunged myself in my ugliness; for Thou wast with me, and I was not with Thee! Those things kept me away from Thee, which had not been, except they had been in Thee! Thou didst call, and didst cry aloud, and break through my deafness. Thou didst glimmer, Thou didst shine, and didst drive away, my blindness. Thou didst breathe, and I drew breath, and breathed in Thee. I tasted Thee, and I hunger and thirst. Thou didst touch me, and I burn for Thy peace. If I, with all that is within me, may once live in Thee, then shall pain and trouble forsake me; entirely filled with Thee, all shall be life to me.”

     d.   He received baptism from Ambrose in Milan on Easter Sunday, 387, in company with his friend and fellow-convert Alypius, and his natural son Adeodatus (given by God). It impressed the divine seal upon the inward transformation. He broke radically with the world; abandoned the brilliant and lucrative vocation of a teacher of rhetoric, which he had followed in Rome and Milan; sold his goods for the benefit of the poor: and thenceforth devoted his rare gifts exclusively to the service of Christ, and to that service he continued faithful to his latest breath. After the death of his mother, whom he revered and loved with the most tender affection, he went a second time to Rome for several months, and wrote books in defence of true Christianity against false philosophy and the Manichaean heresy. Returning to Africa, he spent three years, with his friends Alypius and Evodius, on an estate in his native Tagaste, in contemplative and literary retirement.

     e.   Then, in 391, he was chosen presbyter against his will, by the voice of the people, which, as in the similar cases of Cyprian and Ambrose, proved to be the voice of God, in the Numidian maritime city of Hippo Regius (now Bona); and in 395 he was elected bishop in the same city. For eight and thirty years, until his death, he labored in this place, and made it the intellectual center of Western Christendom.

 2. Importance

     a.   Augustine was an erudite and impassioned speaker and writer.  His books and sermons affected his own generation, and consequent generations to a quite unimaginable extent.  He is usually placed in the ranks of “most influential” theologians, in all branches of the church, but is accorded a special place in the hearts and mind of Protestants, specifically, due to his expansion and explanation of the doctrine of God's grace, while also putting this in a balanced view with the doctrine of man, or anthropology.

     b.   The influence of Augustine in the Western World is simply staggering. Adolf Harnack said that he was the greatest man the church has possessed between Paul the Apostle and Luther the Reformer. Benjamin Warfield argued that through his writings Augustine "entered both the Church and the world as a revolutionary force, and not merely created an epoch in the history of the Church, but . . . determined the course of its history in the West up to the present day." He had "a literary talent . . . second to none in the annals of the Church." "The whole development of Western life, in all its phases, was powerfully affected by his teaching." The publishers of Christian History magazine simply say, "After Jesus and Paul, Augustine of Hippo is the most influential figure in the history of Christianity."

     c.   The most remarkable thing about Augustine's influence is the fact that it flows into radically opposing religious movements. He is cherished as one of greatest fathers of the Catholic Church, and yet it was Augustine who "gave us the Reformation" - not only because "Luther was an Augustinian monk, or that Calvin quoted Augustine more than any other theologian . . . [but because] the Reformation witnessed the ultimate triumph of Augustine's doctrine of grace over the legacy of the Pelagian view of man." "Both sides in the controversy [between the reformers and the counter-reformation] appealed on a huge scale to texts of Augustine."

     d.   His influential works include his Confessions, considered by many to be the first western autobiography; 

         i .   It is a venturesome and delicate undertaking to write one’s own life, even though that life be a masterpiece of nature or of the grace of God, and therefore most worthy to be described. Of all autobiographies none has so happily avoided the reef of vanity and self-praise, and none has won so much esteem and love through its honesty and humility as that of St. Augustine.

         ii .   The “Confessions,” which he wrote in the forty-sixth year of his life, still burning in the ardor of his first love, are full of the fire and unction of the Holy Ghost. They are a sublime effusion, in which Augustine, like David in the fifty-first Psalm, confesses to God, in view of his own and of succeeding generations, without reserve the sins of his youth; and they are at the same time a hymn of praise to the grace of God, which led him out of darkness into light, and called him to service in the kingdom of Christ. Here we see the great church teacher of all times “prostrate in the dust, conversing with God, basking in his love; his readers hovering before him only as a shadow.” He puts away from himself all honor, all greatness, all beauty, and lays them gratefully at the feet of the All-merciful. The reader feels on every hand that Christianity is no dream nor illusion, but truth and life, and he is carried along in adoration of the wonderful grace of God.

     e.   City of God, a work which attempts to show the proper place of the Church within the culture, and the state; 

         i .   Upon hearing that Rome had been sacked, and that two bishops had been tortured, a friend of his quoted Jesus' saying about fleeing to the hills.  Augustine's reply was magnificent.  "Let no one dream of holding our ship so cheaply, that the sailors, let alone the Captain should desert her in time of peril." He had been the bishop of Hippo since 396 and, before that, was a preaching elder for five years. So he had served the church for almost 40 years, and was known throughout the Christian world as a God-besotted, Biblical, articulate, persuasive shepherd of his flock and defender of the faith against the great threats of his day, mainly Manichaeism, Donatism, and Pelagianism.

         ii .   Four years before he died, he had handed over the administrative duties of the church in Hippo to his assistant Eraclius. At the ceremony Eraclius stood to preach, as the old man sat on his bishop's throne behind him. Overwhelmed by a sense of inadequacy in Augustine's presence, Eraclius said, "The cricket chirps, the swan is silent."

         iii .   If only Eraclius could have looked down over sixteen centuries at the enormous influence of Augustine, he would understand why I have entitled this message, "The Swan is Not Silent." He was not silent then and he is not today. He has not been silent for 1600 years.

         iv .   (T)he twenty-two books, De Civitate Dei, are still well worth reading. They form the deepest and richest apologetic work of antiquity; begun in 413, after the occupation of Rome by the Gothic king Alaric, finished in 426, and often separately published. They condense his entire theory of the world and of man, and are the first attempt at a comprehensive philosophy of universal history under the dualistic view of two antagonistic currents or organized forces, a kingdom of this world which is doomed to final destruction and a kingdom of God which will last forever.

     f.   On Christian Doctrine, a proto-typical systematic theology; 

         i .    Wherefore, since it is our duty fully to enjoy the truth which lives unchangeably, and since the triune God takes counsel in this truth for the things which He has made, the soul must be purified that it may have power to perceive that light, and to rest in it when it is perceived. And let us look upon this purification as a kind of journey or voyage to our native land. For it is not by change of place that we can come nearer to Him who is in every place, but by the cultivation of pure desires and virtuous habits.   But of this we should have been wholly incapable, had not Wisdom condescended to adapt Himself to our weakness, and to show us a pattern of holy life in the form of our own humanity. Yet, since we when we come to Him do wisely, He when He came to us was considered by proud men to have done very foolishly. And since we when we come to Him become strong, He when He came to us was looked upon as weak. But "the foolishness of God is wiser than men; and the weakness of God is stronger than men." And thus, though Wisdom was Himself our home, He made Himself also the way by which we should reach our home.   And though He is everywhere present to the inner eye when it is sound and clear, He condescended to make Himself manifest to the outward eye of those whose inward sight is weak and dim. "For after that, in the wisdom of God, the world by wisdom knew not God, it pleased God by the foolishness of preaching to save them that believe."   Not then in the sense of traversing space, but because He appeared to mortal men in the form of mortal flesh, He is said to have come to us. For He came to a place where He had always been, seeing that "He was in the world, and the world was made by Him." But, because men, who in their eagerness to enjoy the creature instead of the Creator had grown into the likeness of this world, and are therefore most appropriately named "the world," did not recognize Him, therefore the evangelist says, "and the world knew Him not." Thus, in the wisdom of God, the world by wisdom knew not God. Why then did He come, seeing that He was already here, except that it pleased God through the foolishness of preaching to save them that believe?  In what way did He come but this, "The Word was made flesh, and dwelt among us"? Just as when we speak, in order that what we nave in our minds may enter through the ear into the mind of the hearer, the word which we have in our hearts becomes an outward sound and is called speech; and yet our thought does not lose itself in the sound, but remains complete in itself, and takes the form of speech without being modified in its own nature by the change: so the Divine Word, though suffering no change of nature, yet became flesh, that He might dwell among us.  (Book I, Chaps 10-13)

         ii .   Now, the art of rhetoric being available for the enforcing either of truth or falsehood, who will dare to say that truth in the person of its defenders is to take its stand unarmed against falsehood? For example, that those who are trying to persuade men of what is false are to know how to introduce their subject, so as to put the hearer into a friendly, or attentive, or teachable frame of mind, while the defenders of the truth shall be ignorant of that art? That the former are to tell their falsehoods briefly, clearly, and plausibly, while the latter shall tell the truth m such a way that it is tedious to listen to, hard to understand, and, in fine, not easy to believe it? That the former are to oppose the to melt, to enliven, and to rouse them, while the latter shall in defence of the truth be sluggish, and frigid, and somnolent? Who is such a fool as to think this wisdom? Since, then, the faculty of eloquence is available for both sides, and is of very great service in the enforcing either of wrong or right, why do not good men study to engage it on the side of truth, when bad men use it to obtain the triumph of wicked and worthless causes, and to further injustice and error? (Book IV, Chap 2)

         iii .   It is the duty, then, of the interpreter and teacher of Holy Scripture the defender of the true faith and the opponent of error, both to teach what is right and to refute what is wrong, and in the performance of this task to conciliate the hostile, to rouse the careless, and to tell the ignorant both what is occurring at present and what is probable in the future. But once that his hearers are friendly, attentive, and ready to learn, whether he has found them so, or has himself made them so the remaining objects are to be carried out in whatever way the case requires. If the hearers need teaching, the matter treated of must be made fully known by means of narrative. On the other hand, to clear up points that are doubtful requires reasoning and the exhibition of proof. If, however, the hearers require to be roused rather than instructed, in order that they may be diligent to do what they already know, and to bring their feelings into harmony with the truths they admit, greater vigor of speech is needed. Here entreaties and reproaches, exhortations and upbraidings, and all the other means of rousing the emotions, are necessary. (Book IV, Chap 4)

         iv .    Now it is especially necessary for the man who is bound to speak wisely, even though he cannot speak eloquently, to retain in memory the words of Scripture. For the more he discerns the poverty of his own speech, the more he ought to draw on the riches of Scripture, so that what he says in his own words he may prove by the words of Scripture; and he himself, though small and weak in his own words, may gain strength and power from the confirming testimony of great men. For his proof gives pleasure when he cannot please by his mode of speech. But if a man desire to speak not only with wisdom, but with eloquence also (and assuredly he will prove of greater service if he can do both), I would rather send him to read, and listen to, and exercise himself in imitating, eloquent men, than advise him to spend time with the teachers of rhetoric; especially if the men he reads and listens to are justly praised as having spoken, or as being accustomed to speak, not only with eloquence, but with wisdom also. For eloquent speakers are heard with pleasure; wise speakers with profit. And, therefore, Scripture does not say that the multitude of the eloquent, but "the multitude of the wise is the welfare of the world."(1) And as we must often swallow wholesome bitters, so we must always avoid unwholesome sweets. But what is better than wholesome sweetness or sweet wholesomeness? For the sweeter we try to make such things, the easier it is to make their wholesomeness serviceable. And so there are writers of the Church who have expounded the Holy Scriptures, not only with wisdom, but with eloquence as well; and there is not more time for the reading of these than is sufficient for those who are studious and at leisure to exhaust them. (Book IV, Chap 5)

     g.   The Enchiridion; on Faith, Hope, and Love;  and On the Trinity round out my suggested list :D

     h.   Various apologetics concerning the Arians, Donatists, Manicheans, and Pelagians.  

     i.   He was also the author of a number of notable commentaries, especially his commentary on Romans, which later became a heavy influence on Martin Luther.

     j.   In short, Augustine was the source of a veritable deluge of text – over 5 million words!

     k.   “Augustine was . . . a philosopher, theologian, mystic, and poet in one. . . . His lofty powers complemented each other and made the man fascinating in a way difficult to resist. He is a philosopher, but not a cold thinker; he is a theologian, but also a master of the spiritual life; he is a mystic, but also a pastor; he is a poet, but also a controversialist. Every reader thus finds something attractive and even overwhelming: depth of metaphysical intuition, rich abundance of theological proofs, synthetic power and energy, psychological depth shown in spiritual ascents, and a wealth of imagination, sensibility, and mystical fervor.”

     l.   I felt like a man beginning to write a guidebook of the Swiss Alps. . . . After forty years I can still meditate on one book of the Confessions . . . during a week-long retreat and come back feeling frustrated that there is still so much more gold to mine in those few pages. I, for one, know that I shall never in this life escape from the Augustinian Alps.

 3. Donatists

     a.   Augustine, who himself belonged nine years to the Manichaean sect, and was wonderfully converted by the grace of God to the Catholic church, without the slightest pressure from without, held at first the truly evangelical view, that heretics and schismatics should not be violently dealt with, but won by instruction and conviction; but after the year 400 he turned and retracted this view, in consequence of his experience with the Donatists, whom he endeavored in vain to convert by disputation and writing, while many submitted to the imperial laws. Thenceforth he was led to advocate the persecution of heretics, partly by his doctrine of the Christian state ... partly by the hope of a wholesome effect of temporal punishments, and partly by a false interpretation of the Cogite intrare, in the parable of the great supper, Luk_14:23. “It is, indeed, better,” says he, “that men should be brought to serve God by instruction than by fear of punishment or by pain. But because the former means are better, the latter must not therefore be neglected .... Many must often be brought back to their Lord, like wicked servants, by the rod of temporal suffering, before they attain the highest grade of religious development .... The Lord himself orders that the guests be first invited, then compelled, to his great supper.” This father thinks that, if the state be denied the right to punish religious error, neither should she punish any other crime, like murder or adultery, since Paul, in Gal_5:19, attributes divisions and sects to the same source in the flesh. He charges his Donatist opponents with inconsistency in seeming to approve the emperors’ prohibitions of idolatry, but condemning their persecution of Christian heretics. It is to the honor of Augustine’s heart, indeed, that in actual cases he earnestly urged upon the magistrates clemency and humanity, and thus in practice remained true to his noble maxim: “Nothing conquers but truth, the victory of truth is love.” But his theory, as Neander justly observes, “contains the germ of the whole system of spiritual despotism, intolerance, and persecution, even to the court of the Inquisition.” The great authority of his name was often afterward made to justify cruelties from which he himself would have shrunk with horror. Soon after him, Leo the Great, the first representative of consistent, exclusive, universal papacy, advocated even the penalty of death for heresy.

     b.   Henceforth none but the persecuted parties, from time to time, protested against religious persecution; being made, by their sufferings, if not from principle, at least from policy and self-interest, the advocates of toleration. Thus the Donatist bishop Petilian, in Africa, against whom Augustine wrote, rebukes his Catholic opponents, as formerly his countryman Tertullian had condemned the heathen persecutors of the Christians, for using outward force in matters of conscience; appealing to Christ and the apostles, who never persecuted, but rather suffered and died. “Think you,” says he, “to serve God by killing us with your own hand? Ye err, ye err, if ye, poor mortals, think this; God has not hangmen for priests. Christ teaches us to bear wrong, not to revenge it.” The Donatist bishop Gaudentius says: “God appointed prophets and fishermen, not princes and soldiers, to spread the faith.” Still we cannot forget, that the Donatists were the first who appealed to the imperial tribunal in an ecclesiastical matter, and did not, till after that tribunal had decided against them, turn against the state-church system.

 4. Pelagians

     a.   Before Augustine the anthropology of the church was exceedingly crude and indefinite. There was a general agreement as to the apostasy and the moral accountability of man, the terrible curse of sin, and the necessity of redeeming grace; but not as to the extent of native corruption, and the relation of human freedom to divine grace in the work of regeneration and conversion. The Greek, and particularly the Alexandrian fathers, in opposition to the dualism and fatalism of the Gnostic systems, which made evil a necessity of nature, laid great stress upon human freedom, and upon the indispensable cooperation of this freedom with divine grace; while the Latin fathers, especially Tertullian and Cyprian, Hilary and Ambrose, guided rather by their practical experience than by speculative principles, emphasized the hereditary sin and hereditary guilt of man, and the sovereignty of God’s grace, without, however, denying freedom and individual accountability. The Greek church adhered to her undeveloped synergism, which coordinates the human will and divine grace as factors in the work of conversion; the Latin church, under the influence of Augustine, advanced to the system of a divine, monergism, which gives God all the glory, and makes freedom itself a result of grace; while Pelagianism, on the contrary, represented the principle of a human monergism, which ascribes the chief merit of conversion to man, and reduces grace to a mere external auxiliary. After Augustine’s death, however the intermediate system of Semi-Pelagianism, akin to the Greek synergism, became prevalent in the West.

     b.   Pelagius and Augustine, in whom these opposite forms of monergism were embodied, are representative men, even more strictly than Arius and Athanasius before them, or Nestorius and Cyril after them. The one, a Briton, more than once convulsed the world by his errors; the other, an African, more than once by his truths. They represented principles and tendencies, which, in various modifications, extend through the whole history of the church, and reappear in its successive epochs. The Gottschalk controversy in the ninth century, the Reformation, the synergistic controversy in the Lutheran church, the Arminian in the Reformed, and the Jansenistic in the Roman Catholic, only reproduce the same great contest in new and specific aspects. Each system reflects the personal character and experience of its author. Pelagius was an upright monk, who without inward conflicts won for himself, in the way of tranquil development, a legal piety which knew neither the depths of sin nor the heights of grace. Augustine, on the other hand, passed through sharp convulsions and bitter conflicts, till he was overtaken by the unmerited grace of God, and created anew to a life of faith and love. Pelagius had a singularly clear, though contracted mind, and an earnest moral purpose, but no enthusiasm for lofty ideals; and hence he found it not hard to realize his lower standard of holiness. Augustine had a bold and soaring intellect, and glowing heart, and only found peace after he had long been tossed by the waves of passion; he had tasted all the misery of sin, and then all the glory of redemption, and this experience qualified him to understand and set forth these antagonistic powers far better than his opponent, and with a strength and fulness surpassed only by the inspired apostle Paul. Indeed, Augustine, of all the fathers, most resembles, in experience and doctrine, this very apostle, and stands next to him in his influence upon the Reformers.

     c.   The soul of the Pelagian system is human freedom; the soul of the Augustinian is divine grace. Pelagius starts from the natural man, and works up, by his own exertions, to righteousness and holiness. Augustine despairs of the moral sufficiency of man, and derives the new life and all power for good from the creative grace of God. The one system proceeds from the liberty of choice to legalistic piety; the other from the bondage of sin to the evangelical liberty of the children of God. To the former Christ is merely a teacher and example, and grace an external auxiliary to the development of the native powers of man; to the latter he is also Priest and King, and grace a creative principle, which begets, nourishes, and consummates a new life. The former makes regeneration and conversion a gradual process of the strengthening and perfecting of human virtue; the latter makes it a complete transformation, in which the old disappears and all becomes new. The one loves to admire the dignity and strength of man; the other loses itself in adoration of the glory and omnipotence of God. The one flatters natural pride, the other is a gospel for penitent publicans and sinners. Pelagianism begins with self-exaltation and ends with the sense of self-deception and impotency. Augustinianism casts man first into the dust of humiliation and despair, in order to lift him on the wings of grace to supernatural strength, and leads him through the hell of self-knowledge up to the heaven of the knowledge of God. The Pelagian system is clear, sober, and intelligible, but superficial; the Augustinian sounds the depths of knowledge and experience, and renders reverential homage to mystery. The former is grounded upon the philosophy of common sense, which is indispensable for ordinary life, but has no perception of divine things; the latter is grounded upon the philosophy of the regenerate reason, which breaks through the limits of nature, and penetrates the depths of divine revelation. The former starts with the proposition: Intellectus praecedit fidem; the latter with the opposite maxim: Fides praecedit intellectum. Both make use of the Scriptures; the one, however, conforming them to reason, the other subjecting reason to them. Pelagianism has an unmistakable affinity with rationalism, and supplies its practical side. To the natural will of the former system corresponds the natural reason of the latter; and as the natural will, according to Pelagianism, is competent to good, so is the natural reason, according to rationalism, competent to the knowledge of the truth. All rationalists are Pelagian in their anthropology; but Pelagius and Coelestius were not consistent, and declared their agreement with the traditional orthodoxy in all other doctrines, though without entering into their deeper meaning and connection. Even divine mysteries may be believed in a purely external, mechanical way, by inheritance from the past, as the history of theology, especially in the East, abundantly proves.

 5. Quotes

     a.   I've always enjoyed the writing of G.K. Chesterton.  He was a 20th century newpaperman and author who was justly famous for being eminently quotable.  If you thought Chesterton was the man who is quoted more than any else, you really should read Augustine.  I'm struck constantly by how much of what he writes is quotable.   A man I've memntioned before, Dr. White, has a saying about writing like this: “The ink still smudges.”  He's said it primarily about Calvin's Institutes, (a man, and a book we will study later, for a short while) but it applies just as much to Augustine. 

     b.   “He died, but he vanquished death; in himself, he put an end to what we feared; he took it upon himself, and he vanquished it; as a mighty hunter, he captured and slew the lion. Where is death? Seek it in Christ, for it exists no longer; but it did exist, and now it is dead.”

     c.   “You stir us to take pleasure in praising you, because you have made us for yourself, and our heart is restless until it rests in you”

     d.   “Give what thou commandest, and command what thou wilt”

     e.   "Scripture has a sacredness peculiar to itself. In other books the reader may form his own opinion, and perhaps, from not understanding the writer, may differ from him, and may pronounce in favor of what pleases him, or against what he dislikes. In such cases, a man is at liberty to withhold his belief, unless there is some clear demonstration or some canonical authority to show that the doctrine or statement either must or may be true. But in consequence of the distinctive peculiarity of the sacred writings, we are bound to receive as true whatever the canon shows to have been said by even one prophet, or apostle, or evangelist. Otherwise, not a single page will be left for the guidance of human fallibility, if contempt for the wholesome authority of the canonical books either puts an end to that authority altogether, or involves it in hopeless confusion.“

     f.   A thing is not necessarily true because badly uttered, nor false because spoken magnificently.

     g.   Beauty is indeed a good gift of God; but that the good may not think it a great good, God dispenses it even to the wicked.

     h.   Complete abstinence is easier than perfect moderation.

     i.   Do you wish to be great? Then begin by being. Do you desire to construct a vast and lofty fabric? Think first about the foundations of humility. The higher your structure is to be, the deeper must be its foundation.

     j.   Don't you believe that there is in man a deep so profound as to be hidden even to him in whom it is?

     k.   Faith is to believe what you do not see; the reward of this faith is to see what you believe.

     l.   Find out how much God has given you and from it take what you need; the remainder is needed by others.

     m.   Forgiveness is the remission of sins. For it is by this that what has been lost, and was found, is saved from being lost again.

     n.   Give me chastity and continence, but not yet.

     o.   Lust indulged became habit,and habit unresisted became necessity.

     p.   God had one son on earth without sin, but never one without suffering.

     q.   God judged it better to bring good out of evil than to suffer no evil to exist.

     r.   He that is jealous is not in love.

     s.   He that is kind is free, though he is a slave; he that is evil is a slave, though he be a king.

     t.   If you believe what you like in the gospels, and reject what you don't like, it is not the gospel you believe, but yourself.

     u.   Indeed, man wishes to be happy even when he so lives as to make happiness impossible.

     v.   It is not the punishment but the cause that makes the martyr.

     w.   Since love grows within you, so beauty grows. For love is the beauty of the soul.

     x.   Will is to grace as the horse is to the rider.

 B. Jerome (347-420)

 1. Bio

     a.   Best known for: (Latin Vulgate)

         i .   Remember when we were talking about repeating history?  Here's an example.

         ii .   (Septuagint, Vulgate, KJVO story from 24min on in Lecture 1)

     b.   Scholastic, early monk, ascetic, contemporary of Ambrose, Augustine

 2. Importance



     a.   First learned Monastic

     b.   One of only two scholars who knew Greek and Hebrew

     c.   While an excellent scholar, he was inconsistent in doctrine and practice  - he was widely considered ill-tempered, and is very well known for his scathing denunciations – although, it must be said, many were concerning actual heresies, such as Pelagianism.

     d.   His decision to use the Hebrew, not the Greek Septuagint text flew in the face of all previous practice, as the Septuagint was considered “inspired”.

     e.   He was one of the first to translate Eusebius' History and chronicles

�	The Swan is not Silent – John Piper - http://www.desiringgod.org/ResourceLibrary/Biographies/1474_The_Swan_is_Not_Silent/


�	History of the Christian Church – Dr. Phillip Schaff - Vol 3, Chap. 10


�	History of the Christian Church – Dr. Phillip Schaff - Vol 3, Chap. 10


�	The Swan is not Silent – John Piper - http://www.desiringgod.org/ResourceLibrary/Biographies/1474_The_Swan_is_Not_Silent/


�	History of the Christian Church – Dr. Phillip Schaff - Vol 3, Chap. 10


�	The Swan is not Silent – John Piper - http://www.desiringgod.org/ResourceLibrary/Biographies/1474_The_Swan_is_Not_Silent


�	The Swan is not Silent – John Piper - http://www.desiringgod.org/ResourceLibrary/Biographies/1474_The_Swan_is_Not_Silent


�	History of the Christian Church – Dr. Phillip Schaff - Vol 3, Chap. 3


�	History of the Christian Church – Dr. Phillip Schaff - Vol 3, Chap. 9


�	Sermon 233 - Augustine


�	Confessions, Chap 1, Augustine


�	Confessions (many places, but mainly Book X)


�	Contra Faustum, Book XI, Augustine


�	Confessions, Bk. V, ch. 6


�	City of God, Book X, Chap 22





