As we pick up our study in verse 16, we must keep in mind that, despite our extensive excursions in and around verse 15, we are still in the same sentence – this next verse starts with “and” in our translation, but in actuality, it starts with the accusative noun soo-nai-day-sin, conscience and the present active particpial (nominative plural masculine) verb ek-on-tays – possessing/keeping. There is no kai, or and, in this verse. This is followed by the accusative adjective agathayn, or good, which modifies the accusative noun. So, keeping a good conscience. This is followed by hina – which we have spoken of before. We won't get to it for a while, but the end of this clause will give us a subjunctive verb, which tells us something about the purpose of the clause, in conjunction with the hina – this is not something which merely may happen – this is something that will happen. A hina in conjunction with a subjunctive turns maybe into definitely. At bottom, hina means “so that” - so, this is the purpose for our keeping a good conscience. Even if we are persecuted for doing good, as vs 14 says – and as verse 15 says, if we sanctify Christ as Lord, if we are always ready to give an account for the hope within us, yet with gentleness and reverence – and if we are keeping a good conscience... the end result will be as follows. En hah kata-la-leesh-thay – en – preposition, in. hah – relative pronoun, dative singular neuter.  Kata-la-leesh-thay – present passive indicative 2nd person plural – slandered. It's happening now, says the present, the passive says it is being done to someone, the indicative mood says it is a statement of fact, and the someone, per the 2nd person plural, is us. So that in the thing in which you are slandered. A bit awkward, maybe, but it's an awkward thing to express in any language! 

Now, here's where it gets interesting. We see this at the bottom of the verse in english – but the next word is kah-ties-kthoono-thosin – and while I practiced that one, I am pretty sure I don't have it right. In any case, it is an aorist passive subjunctive, in the 3rd person plural. Basically, it means “put to shame” - but considering the hina earlier, it means “will be” put to shame. Now, since we have had a verb shift, the definite article in the nominative plural “hoi” to follow shifts the subject in this clause to “those who” eh-pay-ray-ah-zone-tays – are reviling, present active participle, nominative plural masculine.  hymon (your) genitive plural personal pronoun. Will be put to shame those who revile your.

This next phrase has a slightly odd construction, so bear with me. Ten aga-thayn en Christo an-ahstro-phayn – simply – (the) good in Christ behavior – but more naturally, (the) good behavior in Christ. All together, we have this; Keeping a good conscience, so that in the thing in which you are slandered, will be put to shame those who revile your (the) good behavior in Christ.

So, a few notes here: By conscience is not meant the fallen conscience, which bears witness, and gives rise to our thoughts alternately accusing and defending us (Romans 2:15). Paul speaks extensively about the conscience, and shows that the conscience can be defiled, as in 1 Cor 8:7, 8:12, 1Ti 4:2, Titus 1:15, and also spoken of in Heb 9:14, 10:22. All of us is being renewed in the new man – including our consciences – so the conscience of the redeemed, even more so, tells us what is right, even when the defiled or evil conscience is deceived. As Gill points out: it “is only made good by the sanctification of the Spirit, and the sprinkling of the blood of Jesus, by which the heart is sprinkled from it, and that itself purged from dead works; but a life and conversation (behavior) according to the dictates of such a conscience, in the uprightness and sincerity of it, and by the grace of God, and according to the Gospel, and whereby the doctrines of it are adorned; for, as besides internal sanctification of God, or a fearing of him, and believing in him with the heart, there must be a profession of him with the mouth, and a reason of faith and hope given verbally, when there is an occasion for it; so to both must be added a conscientious discharge of duty, both to God and men, which is one way of defending and recommending the doctrines of the Gospel.”

Matthew Henry says this: “The confession of a Christian's faith cannot credibly be supported but by the two means here specified-a good conscience and a good conversation. conscience is good when it does its office well, when it is kept pure and uncorrupt, and clear from guilt; then it will justify you, though men accuse you. A good conversation in Christ is a holy life, according to the doctrine and example of Christ.“

Fausset shares this: A good conscience is “the secret spring of readiness to give account of our hope. So hope and good conscience go together in Act 24:15, 16. Profession without practice has no weight. But those who have a good conscience can afford to give an account of their hope "with meekness."“ He also points out that the root for the word “revile” here is used in the sermon on the mount – those who “despitefully use you” is a translation of this term. 
In addition, I myself noticed that a slightly different form of the word for “slandered” used here is applied to the enemies of God in Romans 1:30 – slanderers, haters of God – this is a sign of a depraved mind.
Even that depraved mind, however, is made in the image of God – and their conscience, while evil and defiled, is still present – and will still, at times, accuse them. It is because of this – that our point of contact with unbelievers is precisely here, in their imaging of God, that we can demonstrate, by our behavior, in giving an account for the hope that is within us, in gentleness and reverence, that their accusations are, in fact, false. That they should and do feel shame at mistreating us when we have given them no reason to do so.
Let's move on to vs 17 – which is still the same sentence, incidentally! For it is better, if God should will it so, that you suffer for doing what is right rather than for doing what is wrong. One thing I immediately noticed is the word order. Kryt-ton gar agathopoiountas ei theloi to theh-layma tou theou paschein ey kakopoiountas
I know, it's all Greek to you... but it starts with the adjective, kryt-ton, or better – then has “for”, or gar. It is better for. The next word is agathopoiountas – to be doing good. This is a present, active participle in the accusative plural – and all of this, incidentally, is referring back to the last accusative – which refers to “you” back in vs 16, so all of the accusative references in this verse are to “you”. There are 4 verbs in this verse, 3 of them accusative, the other optative, which is a fun verbal mood that we'll get into shortly. Anyway, while the word order is odd, the translation captures the sense of it – For it is better for you doing good, or right. Here's where it gets odd, though – and it's mostly because of that odd mood I was referring to. Ei theloi to theh-layma tou theou – what this is, is an “optative clause” - the initial word is ei, which means “if” - this isn't a subjunctive if, which refers to possibility or potential, but an optative if, which deals more with wishes, or desires. It is an archaic mood from Attic, or classical Greek, and rarely used in Koine, shortly thereafter to die out, in fact. Literally, this phrase says if God should will it to be His pleasure. Theloi is the present active optative verb, and it is in the 3rd person singular.  To is the definite article, matched to theh-layma – which means wishes, determination, purpose – or will, choice, inclination – or pleasure. I selected the latter. Tou is another definite article in the genitive singular neuter, and matched to Theou, or God, to follow. It is better for you to be doing right if God should will it to be His pleasure – to suffer – paschein, in the present active infinitive – which some of you might remember is the form (in English) where a verb is expressed with a “to” - as in, “to suffer”. This expresses a purpose, or result. If it is God's desire that you should suffer, it is better to do so for doing right – ey kakopoiountas – rather than (ey – conjunction of contrast) kakopoiountas – doing wrong.
Fausset has the following comments: quoting Gerhard, the Lutheran scholastic, from his 1641 commentary on the Petrine epistles he says “One may object, I would not bear it so ill if I had deserved it. Peter replies, it is better that you did not deserve it, in order that doing well and yet being spoken against, you may prove yourself a true Christian “ He goes on to note “Those who honor God's will as their highest law ( 1Pe 2:15 ) have the comfort to know that suffering is God's appointment ( 1Pe 4:19 ). So Christ Himself; our inclination does not wish it.” 
Gill notes: “For all things are ordered by the will of God, even all the sufferings and afflictions of the saints; and which is a reason why they ought to be patiently submitted to, and bore: and "better" it is, more honourable and profitable,“
Henry has 5 lessons for us to learn from these 2 verses: 

    1. The most conscientious persons cannot escape the censures and slanders of evil men; they will speak evil of them, as of evil-doers, and charge them with crimes which their very souls abhor: Christ and his apostles were so used.

    2. A good conscience and a good conversation are the best means to secure a good name; these give a solid reputation and a lasting one.

    3. False accusation generally turns to the accuser's shame, by discovering at last the accuser's indiscretion, injustice, falsehood, and uncharitableness.

    4. It is sometimes the will of God that good people should suffer for well-doing, for their honesty and for their faith.

    5. As well-doing sometimes exposes a good man to suffering, so evil-doing will not exempt an evil man from it. The apostle supposes here that a man may suffer for both. If the sufferings of good people for well-doing be so severe, what will the sufferings of wicked people be for evil-doing? It is a sad condition which that person is in upon whom sin and suffering meet together at the same time; sin makes sufferings to be extreme, unprofitable, comfortless, and destructive.
